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Stokely Carmichael (1941-1998)

Speech at University of California, Berkeley

October 29, 1966

Stokely Carmichael was the brilliant and impatigating civil rights leader who, in the 1960s,
popularized the phrase "black power." Carmichaed intiially an acolyte of the Reverend
Martin Luther King Jr. and his philosophy of noneiat protest. Carmichael became a leader in
the Student Nonviolent Coordinating Committee (SNG@t was radicalized when he saw
peaceful protestors brutalized in the South.

In the mid 1960s, Carmichael challenged the ciglts leadership by rejecting integration and
calling on blacks to oust whites from the freedoovement. Following his arrest during a 1966
protest march in Mississippi, Carmichael angrilyndaeded a change in the rhetoric and strategy
of the civil rights movement. "We've been sayingdeom' for six years," Carmichael said.
"What we are going to start saying now is 'Blackveo™

Historian Adam Fairclough writes that King was "aghl' at Carmichael's use of a slogan that
sounded so aggressive. "Black Power" was conderoy echites as a motto for a new form of
racism. Some whites feared that black power wal éoc race war. King urged Carmichael to
drop the phrase but he refused AACP leader Roy Wilkins condemned the sloganths "
father gf hate and the mother of violence," praagcthat black power would mean "black
death.

Fellow civil rights organizer John Lewis, later amlocratic congressman from Georgia,
remembered Carmichael as tall, lanky, and up-frirhe.didn't wait to be asked his opinion on
anything - he told you and expected you to listéeWwis wrote. The two became estranged
when Carmichael toppled Lewis from the SNCC chairship ?

In 1966 and 1967, Carmichael toured college cangpgsag increasingly belligerent speeches.
He coauthored a radical manifesto titled Black Poimewhich he argued that civil rights groups
had lost their appeal to increasingly militant ygunacks. The movement's voice, he wrote, had
been hopelessly softened for "an audience of mididks whites™

Carmichael didn't shrink from these views whend#ressed mostly white audiences in places
like Berkeley. He spoke with a dry sense of huragagged edge of anger, and a confidence
described as strutting while standing still. "Hedme the personification of raw militancy,”
Lewis said®

In 1967, SNCC severed ties with Carmichael. He imechonorary prime minister of the Black
Panthers but soon left that group over disagreesmamsseeking support from whites. Carmichael
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moved to the West African nation of Guinea in 1986.changed his nhame to Kwame Ture in
honor of Sekou Ture, the Marxist leader of Guireea Kwame Nkrumah, the deposed
independence leader of Ghana. Kwame Ture livedlfrimposed exile for thirty years but
returned to the U.S. for speeches and politicalict In 1996, he sought treatment in New York
for prostate cancer, still answering the phoneatiyefor the Revolution!" He died two years
later at his home in Afric&.

Listen to the speech

Thank you very much. It's a privilege and an hdedoe in the white intellectual ghetto of the
West.[laughter] We wanted to do a couple of things before we stlart he first is that based on
the fact that SNCC, through the articulation ofgtegram by its chairman, has been able to win
elections in Georgia, Alabama, Maryland, and by ammrearance here will win an election in
California, in 1968 I'm gonna run for presidenttloé United Stategapplause] | just can't make

it cause | wasn't born in the United States. Thagnly thing holding me back.

We wanted to say that this is a student conferaxci,should be, held on a campus, and that
we're not ever to be caught up in the intellectoabturbation of the question of Black Power.
That's a function of the people who are advertideas call themselves reportefapplause] Oh,
for my members and friends of the press, my sedfeagted white critics: | was reading Mr.
Bernard Shaw two days ago, and | came across amergrtant quote, which I think is most
apropos foryou. He says, "All criticism is autotpiaphy." Dig yourself.

[applause]

OK. The philosophers Camus and Sartre raise th&tignewhether or not a man can condemn
himself. The black existentialist philosopher wh@ragmatic, Frantz Fanon, answered the
guestion. He said that man could not. Camus artdeS#wes not. We in SNCC tend to agree
with Camus and Sarte that a man cannot conde mrelirii¢ere he to condemn himself he
would then have to inflict punishment upon himsalf. example would be the Nazis. Any of the
Nazi prisoners who admitted, after he was caughitimrarcerated, that he committed crimes,
that he killed all the many people that he killed,committed suicide. The only ones who were
able to stay alive were the ones who never admititadthey committed a crime against people -
that is, the ones who rationalized that Jews wetdhaman beings and deserved to be killed, or
that they were only following orders.

On a more immediate scene, the officials and thgupatdion - the white population - in Neshoba
County, Mississippi (that's where Philadelp hiacsyld not condemn [ Sheriff] Rainey, his
deputies, and the other fourteen men who killedelinuman beings. They could not because
they elected Mr. Rainey to do precisely what he aiidl that for them to condemn him would be
for them to condemn themselves.
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In a much larger view, SNCC says that white Amecearanot condemn herself. And since we are
liberal we have done it. You stand condemned. Nowraber of things that arises from that
answer, how do you condemn yourselves? It seemetitne institutions that function in this
country are clearly racist and that they're byilbm racism. And the question then is, how can
black people inside of this country move? And thew can white people who say they're not a
part of those institutions begin to move? And htxertdo we begin to clear away the obstacles
that we have in this society, that make us live hkiman beings? How can we begin to build
institutions that will allow people to relate widach other as human beings? This country has
never done that, especially around the countryhoferand black.

Now, several people have been upset because ve@vehat integration was irrelevant when
initiated by blacks, and that in fact it was a gufioige, an insidious subterfuge for the
maintenance of white supremacy. Now we maintaih iththe past six years or so, this country
has been feeding us a "thalidomide drug of intéamét and that some Negroes have been
walking down a dream street talking about sittiegtrto white people. And that that does not
begin to solve the problem.

That when we went to Mississippi we did not goitasxt to Ross Barnett, we did not go to sit
next to Jim Clark, we went to get them out of oaywAnd that people ought to understand that.
That we were never fighting for the right to intgr, we were fighting against white supremacy.

[applause]

Now then, in order to understand white supremaay must dismiss the fallacious notion that
white people can give anybody their freedom. No camngive anybody his freedom. A man is
born free. You may enslave a man after he is h@e And that is in fact what this country
does. It enslaves black people after they're Haworthat the only act that white people can do is
to stop denying black people their freedom. Thathey must stop denying freedom. They never
give it to anyone.

Now we want to take that to its logical extensiortisat we can understand then what its
relevancy would be in terms of new civil rightdsill maintain that every civil rights bill in this
country was passed for white people, not for bfaekple [applause] For example, | am black. |
know that. | also know that while | am black | arhuaman being. Therefore | have the right to
go into any public place. White people didn't kribnat. Every time | tried to go into a place they
stopped me. So some boys had to write a bill iahat white man, "He's a human being; don't
stop him." That bill was for that white man, not foe. | knew it all the time. | knew it all the
time.

[applause]

| knew that | could vote and that that wasn't &ifege, it was my right. Every time | tried | was
shot, killed or jailed, beaten or economically depa. So somebody had to write a bill for white
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people to tell them, "When a black man comes tevdbn't bother him." That bill, again, was
for white people, not for black people. So that wikeu talk about open occupancy | know | can
live anyplace | want to live. It is white people@ss this country who are incapable of allowing
me to live where | want to live. You need a civghts bill, not me! I know | can live where |
want to live.

[applause]

So that the failure to pass a civil rights bill'tdpecause of Black Power, isn't because of the
Student Nonviolent Coordinating Committee, is netduse of the rebellions that are occurring
in the major cities. It is the incapability of wést to deal with their own problems inside their
own communities. That is the problem of the failoféhe civil rights bill.

[applause]

And so in a larger sense we must then ask, hotntlsti black people move? And what do we
do? But the question in the greater sense is, laovwbite people who are the majority, and who
are responsible for making democracy work, makeoitk? They have miserably failed to this
point. They have never made democracy work. Beside the United States, Vietnam, South
Africa, the Philippines, South America, Puerto Risterever America has been, she has not
been able to make democracy wddpplause] So that in a larger sense, we not only condemn
the country for what is done internally, but we meendemn it for what it does externally. We
see this country trying to rule the world, and songemust stand up and start articulating that
this country is not God and cannot rule the world.

[applause]

Now then, before we move on we ought to develogadtwecept of] white supremacy attitudes,
that we're either conscious or subconscious of hamdthey run rampant through the society
today. For example, the missionaries were sentftiocagd They went with the attitude that blacks
were automatically inferior. As a matter of fadteffirst act the missionaries did, you know,
when they get to Africa was to make us cover upbadlies, because they said it got them
excited. We couldn't go bare-breasted any moreulsecdney got excitedlaughter] Now when
the missionaries came to civilize us because wewecivilized, educate us because we were
uneducated, and give us some literate studies becae were illiterate, they charged a price.
The missionaries came with the Bible, and we hadahd. When they left, they had the land,
and we still have the Bible.

[applause]
And that has been the rationalization for Westeritization as it moves across the world, and

stealing and plundering, and raping everybodysmpath. Their one rationalization is that the
rest of the world is uncivilized and they are intfaivilized. And they are uncivilized.
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[applause]

And that runs on today, you see, because what wetleday is that we have what we call
modern-day Peace Corps ... uh ... missionakied.they come into our ghettos and they Head
Start, Upward Lift, Bootstrap, and Upward Boundnie white society. '‘Cause they don't want
to face the real problem. Which is a man is pooofee reason and one reason only: because he
does not have money. Period. If you want to gebfidoverty you give people money. Period.
And you ought not tell me about people who don'tkyand you can't give people money
without working, because if that were true, yolegédnto start stopping Rockefeller, Bobby
Kennedy, Lyndon Baines Johnson, Lady Bird Johndenwhole of Standard Oil, the Gulf Club
[Gulf Corporation] - all of theml.applause] Including probably a large number of the board of
trustees of this university.

[applause]

So the question, then, clearly is not whether ¢ram@ can work. It's who has power? Who has
power to make his or her acts legitimate? Thall.i®\ad that [in] this country that power is
invested in the hands of white people, and theyengir acts legitimate. It is now, therefore,
for black people to make our acts legitimate.

[applause]

Now we are engaged in a psychological struggleisd¢ountry. And that is whether or not black
people have the right to use the words they waoseowithout white people giving their
sanction to it[applause] And that we maintain whether they like it or na# gonna use the

word "Black Power" and let them address themselvébat.[applause] But that we are not

going to wait for white people to sanction Blackan. We're tired of waiting; every time black
people move in this country, they're forced to dédfetheir position before they move. It's time
that the people who are supposed to be defendangbsition do that, that's white people. They
ought to start defending themselves as to why biasye oppressed and exploited us.

Now it is clear that when this country started tovenin terms of slavery, the reason for a man
being picked as a slave was one reason - becatke oblor of his skin. If one was black one
was automatically inferior, inhuman, and thereffirér slavery. So that the question of whether
or not we are individually suppressed is nonsehsiaa it's a downright lie. We are oppressed
as a group because we are black. Not because viazgréNot because we're apathetic. Not
because we're stupid. Not because we smell. Nailbeove eat watermelon and have good
rhythm.[applause] We are oppressed because we are black.

And in order to get out of that oppression one mustd the group power that one has, not the
individual power which this country then sets thgecia under which a man may come into it.
That is what is called in this country as integmti"You do what | tell you to do and then we'll
let you sit at the table with us." And that we saging that we have to be opposed to that. We
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must now set a criteria and that if there's gomge any integration it's going to be a two-way
thing. If you believe in integration, you can cotive in Watts, you can send your children to the
ghetto schools. Let's talk about that. If you veien integration then we're goingto start
adopting us some white people to live in our negghbod.

[applause]

So it is clear that the question is not one ofgrdagon or segregation. Integration is a man's
ability to want to move in there by himself. If seame wants to live in a white neighborhood,
and he is black, that is his choice. It should iseilght. It is not because white people will not
allow him. So vice versa if a black man wants ve In the slums that should be his right. Black
people will let him. That is the difference. Antithe difference on which this country makes a
number of logical mistakes when they begin to trneiiticize a program articulated by SNCC.

Now we maintain that we cannot afford to be conegrabout six percent of the children in this
country - black children - who you allow to comé&anwhite schools. We have ninety-four
percent who still live in shacks. We are going&oxcbncerned about those ninety-four percent.
You ought to be concerned about them too. The aques, are we willing to be concerned about
those ninety-four percent? Are we willing to be cemed about the black people who will never
get to Berkeley, who will never get to Harvard, aadnot get an education so you'll never get a
chance to rub shoulders with them and say, "Wel Almost as good as we are. He's not like
the others."

[applause]

The question is, how can white society begin to emvsee black people as human beings? | am
black, therefore | am. Not that | am black and kbtgo to college to prove myself. | am black,
therefore | am. And don't deprive me of anything aay to me that you must go to college
before you gain access to X, Y, and Z. It is onlatdonalization for one's oppression.

The political parties of this country do not mdet heeds of the people on a day-to-day basis.
The question is, how can we build new politicatingions that will become the political
expressions of people on a day-to-day basis? Téstign is, how can you build political
institutions that will begin to meet the needs @ak@nd, California? And the needs of Oakland,
California, is not one thousand policemen with sabnme guns. They don't need that. They
need that least of aflapplause] The question is how can we build institutions vehigrose

people can begin to function on a day-to-day bagisre they can get decent jobs, where they
can get decent houses, and where they can begarticipate in a policy and major decisions
that affect their lives? That's what they need,@estapo troops, because this is not 1942, and if
you play like Nazis, we playing back wit' you thisie around - get hip to that.

[applause]
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The question then is, how can white people mowstad making the major institutions that they
have in this country function the way it is suppbsefunction? That is the real question. And
can white people move inside their own communitg start tearing down racism where in fact
it does exist? Where it exists. It is you who ineCicero and stopped us from living théne.is
white people who stopped us from moving into Greddtlis white people who make sure that
we live in the ghettos of this country. It is whibstitutions that do that. They must change. In
order ... in order for America to really live ofbasic principle of human relationships a new
society must be born. Racism must die. And the@oon e xp loitation of this country of non-
white peoples around the world must also die. Miissh die.

[applause]

Now there are several programs we have in the Sautktly in poor white communities where
we're trying to organize poor whites on a base wheey can begin to move around the question
of economic exploitation and political disfranchtent. We know, we've heard the theory
several times. But few people are willing to gooitlere. The question is, can the white activist
not try to be a Pepsi generation who comes alivharblack community, but can he be a man
who's willing to move into the white community astért organizing where the organization is
needed¥applause] Can he do that? The question is, can the whitetyoor the white activist
disassociate himself with two clowns who waste taerying with each other rather than
talking about the problems that are facing peaptdis state? Can you disassociate yourself
with those clowns and start to build new institosdhat will eliminate all idiots like them?
[applause] And the question is, if we are going to do thabew and where do we start and how
do we start? We maintain that we must start ddiag inside the white community.

Our own personal position politically is that wentdhink the Democratic Party represents the
needs of black people. We know it dofepplause] And that if, in fact, white people really
believe that the question's if they goingto maade that structure, how are they going to
organize around a concept of whiteness based erbtatherhood and based on stopping
economic exploitation, so that there will be a ttaad base for black people to hook up with?
You cannot form a coalition based on national seatit. That is not a coalition. If you need a
coalition to redress itself to real changes in tosntry, white people must start building those
institutions inside the white community. And thathe real question | think facing the white
activists today. Can they, in fact, begin to moue iand tear down the institutions that have put
us all in the trick bag that we've been into fag st hundred years?

| don't think that we should follow what many pesghy. That we should fight to be leaders of
tomorrow. Frederick Douglass said the youth shfight to be leaders today. And God knows
we need to be leaders today, because the men wttbisucountry are sick. Are sickapplause]

So that we on a larger sense can begin today rtobstitding those institutions and to fight to
articulate our position, to fight to be able to tohour universities - we need to be able to do
that - to fight to control the basic institutionfieh perpetuate racism by destroying them and
building new ones. That's the real question thegdais today, and it is a dilemma because most
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of us do not know how to work. And that the exctlss most white activists find is to run into
the black community.

Now we maintain that we cannot have white peopleimg in the black community - and we've
made it on a psychological ground. The fact is glidtlack people often question whether or not
they are equal to whites, because every time ttaetl/t® do something, white people are around
showing them how to do it. If we are going to ehiaie that for the generation that comes after
us, then black people must be seen in positiop®wkr, doing and articulating for themselves.
[applause] For themselves. That is not to say that one éverse racist. It is to say that one is
moving on a healthy ground. It is to say what thié&gsopher Sartre says, one is becoming an
"anti-racist racist.[laughter] And this country can't understand that. M ay bebi€sause it's all
caught up in racism. But | think what you have MCE is an anti-racist racism. We are against
racists. Now if everybody who's white see themsebgracist and then see us against him,
they're speaking from they're own guilt positioat nurs. Not ours.

[applause]

Now then the question is, how can we move to begrhange what's going on in this country? |
maintain, as we have in SNCC, that the war in \4etns an illegal and immoral war.

[applause] And the question is, what can we do to stop that2Mhat can we do to stop the
people who, in the name of our country, are killradpies, women, and children? What can we
do to stop that? And | maintain that we do not hdespower in our hands to change that
institution. To begin to re-create it so that thesrn to leave the Viethamese people alone. And
that the only power we have is the power to sagll'fb to the draft." We have to say,
[applause] we have to say to ourselves that there's a highethan the law of a racist named
McNamara. There is a higher law than the law aia hamed Rusk. There's a higher law than
the law of a buffoon named Johnsfepplause] It's the law of each of us. The law of each of us.

[applause]

It is the law of each of us saying that we will miilow them to make us hired killers. We will
stand pat. We will not kill anybody that they say. And if we decide to kill, we're gonna to
decide who we gonna killapplause] And this country will only be able to stop the virar
Vietham when the young men who are made to fighegn to say, "Hell, no, we ain't going."

[applause]

Now there's a failure because the peace move mertidem unable to get off the college
campuses where everybody has a 2S and [is] noaggetndrafted anyway. The question is how
can you move out of that into the white ghettoshif country and begin to articulate a position
for those white students who do not want to go@feot do that. It is sometimes ironic that
many of the peace groups have begun to call us (3N®lent and say they can no longer
support us, and we are in fact the most militagaoization for peace or civil rights or human
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rights, against the war in Vietnam in this courtbgay . There isn't one organization that has
begun to meet our stance on the war in ViethamaBssewe not only say we are against the war
in Vietnam, we are against the draft. We are agaimsdraft. No man has the right to take a man
for two years and train him to be a killer. A médmosld decide what he wants to do with his life.

[applause]

So the question then is, it becomes crystal ctaablack people because we can easily say that
anyone fighting in the war in Vietnam is nothing laublack mercenary. And that's all he is. Any
time a black man leaves the country where he vaté to supposedly deliver the vote for
somebody else, he's a black mercengapplause] Any time a black man leaves this country,
gets shot in Vietham on foreign ground, and retinoise and you won't give him a burial in his
own homeland, he's a black mercengapplause] A black mercenary.

And that even if we're to believe the lies of Jaimsif | were to believe his lies that we're
fighting to give democracy to the people in Vietnas a black man living in this country |
wouldn't fight to give this to anybodfapplause] | wouldn't give it to anybody. So that we have
to use our bodies and our minds in the only waywsasee fit. We must begin, like the

p hilosopher Camus, to come alive by saying no. T3idte only act in which we begin to come
alive. And we have to say noto many, many thinghis country. This country is a nation of
thieves. It has stole everything it has, beginmiityy black people[applause] Begining with

black people. And the question is then how do weenbis country to begin changing this
country from what it is - a nation of thieves. Thauntry cannot justify any longer its existence.
We have become the policeman of the world. Themearare at our disposal to always bring
democracy, and if the Viethamese don't want demgcraell damn it we'll just wipe them the
hell out, because they don't deserve to live iftiven't have our way of life.

[applause]

There is then in a larger sense what do you dooam yniversity campus? Do you raise
guestions about the hundred black students who kieked off campus a couple of weeks ago?
Eight hundred? Eight hundred? And how does thastiue begin to move? Do you begin to
relate to people outside of the ivory tower andrersity wall? Do you think you're capable of
building those human relationships as the countwy stands? You're fooling yourself. It is
impossible for white and black people to talk abowitding a relationship based on humanity
when the country is the way it is, when the insigis are clearly against us.

We have taken all the myths of the country andeuad them to be nothing but downright lies.
This country told us that if we worked hard we wibsilicceed, and if that were true we would
own this country lock, stock, and barrgpplause] Lock, stock, and barrel. Lock, stock, and
barrel. It is we who have picked the cotton forlmiag. It is we who are the maids in the kitchens
of liberal white people. It is we who are the jand, the porters, the elevator men. We who
sweep up your college floors. Yes it is we whotaeehardest workers and the lowest paid. And
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the lowest paid. And that it is nonsensical forgdedo start talking about human relationships
until they are willing to build new institutions ldgk people are economically insecure. White
liberals are economically secure. Can you begiouildl an economic coalition? Are the liberals
willing to share their salaries with the econonlicaisecure black people they so much love?
Then if you're not, are you willing to start buildinew institutions that will provide economic
security for black people? That's the question \&atwo deal with[applause] That's the
guestion we want to deal with.

We have to seriously examine the histories thahawe been told. But we have something more
to do than that. American students are perhapsitds politically unsop histicated students in
the world.[applause] In the world. In the world.

Across every country in this world, while we werewing up, students were leading the major
revolutions of their countries. We have not beele tindo that. They have been politically aware
of their existence. In South America, our neighlawa/n below the border, have one every 24
hours just to remind us that they are politicallyage. And that we have been unable to grasp it
because we've always moved in the field of moralitg love while people have been politically
jiving with our lives. And the question is, how d@ now move politically and stop trying to
move morally. You can't move morally against a fitee Brown and Reagan. You've got to
move politically to cut them out of businegapplause] You've got to move politically.

You can't move morally against Lyndon Baines Johrisgcause he is an immoral man. He
doesn't know what it's all about. So you've gomtave politically.[applause] You've got to
move politically. And that we have to begin to depea political sop histication, which is not to
be a parrotfmimicking] The two-party system is the best system in thddvpaughter] There's
a difference between being a parrot and beingipallif sophisticated. We have to raise
guestions about whether we do need new types bigabinstitutions in this country, and we in
SNCC maintain that we need them n¢applause] We need new political institutions in this
country.

Any time Lyndon Baines Johnson can head a partgiwimas in it Bobby Kennedy, Wayne
Morse, Eastland, Wallace, and all those other sspg-d0-be-liberal cats, there's something
wrong with that party. They're moving politicallgot morally. And that if that party refuses to
seat black people from Mississippi and goes aheddaats racists like Eastland and his clique,
it's clear to me that they're moving politicaliyndathat one cannot begin to talk morality to
people like that. We must begin to think politigadind see if we can have the power to impose
and keep the moral values that we hold high. W& muestion the values of this society, and |
maintain that black people are the best peopl®that because we have been excluded from
that society. And the question is we ought to thwilether or not we want to become a part of
that society.

[applause]
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And that that is precisely what it seems to me thetStudent Non-violent Coordinating
Committee is doing. We are raising questions ablmatcountry. | do not want to be a part of the
American pie. The American pie means raping Soutit# beating Vietnam, beating South
America, raping the Philippines, raping every coyntou've been in. | don't want any of your
blood money. | don't want it. Don't want to be parthat system. And the question is, how do
we raise those questiongpplause] How do we raise them as activists? How do we biggin
raise them?

We have grown up and we are the generation thatoliasl this country to be a world power.
That has found this country to be the wealthiesinty in the world. We must question how she
got her wealth. That's what we're questioning. Aether or not we want this country to
continue being the wealthiest country in the watlthe price of raping everybody else across
the world. That's what we must begin to questiond ghat because black people are saying we
do not now want to become a part of you, we ateccakverse racists. Ain't that a gas?

[laughter]

Now then we want to touch on nonviolence becaussegdhat again as the failure of white
society to make nonviolence work. | was always ssgal at Quakers who came to Alabama and
counseled me to be nonviolent, but didn't havegths to start talking to James Clark to be
nonviolent. That is where nonviolence needs toregaghed - to Jim Clark, not to black people.
They have already been nonviolent too many yé¢applause] The question is, can white people
conduct their nonviolent schools in Cicero whemytbelong to be conducted, not among black
people in Mississippi? Can they conduct it amomgwihite people in Grenada? Six-foot-two
men who kicked little black children - can you caatnonviolent schools there? That is the
guestion that we must raise. Not that you condoatvimlence among black people. Can you
name me one black man today who has killed anylddie and is still alive? Even after a
rebellion, when some black brothers throw somekbrand bottles, ten thousands of them has to
pay the crime. 'Cause when the white policeman sameanybody who's black is arrested
because we all look alike.

[applause]

So that we have to raise those questions. We,dtihyof this country, must begin to raise those
guestions. And we must begin to move to build nestitutions that gonna speak to the needs of
people who need it. We are goingto have to sp@akange the foreign policy of this country.
One of the problems with the peace movement isitBgtist too caught up in Vietnam, and if

we pull out the troops from Vietnam this week, negek you'd have to get another peace
movement for Santo Domingo. And the question is kdovwou begin to articulate needs to
change the foreign policy of this country. A polityat is decided upon rape. A policy in which
decisions are made upon getting economic wealinyaprice. At any price.
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Now we articulate that we therefore have to hookuifh black people around the world. And

that that hookup is not only psychological but baes very real. If South America today were to
rebel, and black people were to shoot the helbdadl the white people there - as they should, as
they should - then Standard Oil would crumble taiowr [applause] If South Africa were to go
today, Chase Manhattan Bank would crumble tomorfapplause] If Zimbabwe, which is

called Rhodesia by white people, were to go tonwyi@eneral Electric would cave in on the
East Coast.

The question is, how do we stop those institutibias are so willing to fight against "Communist
aggression” but closes their eye to racist oppea8si hat is the question that you raise. Can this
country do that? Now many people talk about pulingof Vietham. What will happen if we

pull out of Vietnam [is] there will be one less agggsor there. We won't be there. We won't be
there. And so the question is how do we articulabse positions? And we cannot begin to
articulate them from the same assumptions thgi¢bele in the country speak ‘cause they speak
from different assumptions than | assume the ywuthis country are talking about.

That we're not talking about a policy of aid ordiaig Peace Corps people in to teach people
how to read and write and build houses while walgteir raw materials from them. Is that
what we're talking about? '‘Cause that's all wé/dloat underdeveloped countries need is
information about how to become industrializedtls®y can keep their raw materials where they
have it, produce them and sell them to this coufamthe price it's supposedto pay. Not that we
produce it and send it back to them for a profij &eep sending our modern day missionaries
there, calling them the sons of Kennedy. And tfiditd youth are going to participate in that
program, how do you raise those questions wherebggim to control that Peace Corps
program? How do you begin to raise them?

How do you raise the questions of poverty ? Therapsion for this country is that if someone is
poor, they are poor because of their own individilight, or they weren't born on the right side
of town, they had too many children, they wentha &rmy too early, their father was a drunk,
they didnt care about school, they made a mistBkat's a lot of nonsense. Poverty is well
calculated in this country. It is well calculatéhd the reason why the poverty program won't
work is because the calculators of poverty are agtaring it. That's why it won't work.

[applause]

So how can we, as the youth in this country, movaart tearing those things down? We must
move into the white community. We are in the blacknmunity. We have developed a
movement in the black community. The challengé& the white activist has failed miserably
to develop the movement inside of his communityd#re question is, can we find white people
who are gonna have the courage to go into whiteraamities and start organizing them? Can
we find them? Are they here and are they willingloothat? Those are the questions that we
must raise for the white activist. And we're negenna get caught up in questions about power.
This country knows what power is. Knows it very lWahd it knows what Black Power is ‘cause
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it's deprived black people of it for four hundreshys. So it knows what Black Power is. But the
guestion of why do white people in this countrycasate Black Power with violence, and the
[answer] is because of their own inability to dedh blackness. If we had said "Negro Power"
nobody would get scaredaughter] Everybody would support it. If we said power fotared
people, everybody'd be for that. But it is the wdsthck." It is the word "black” that bothers
people in this country, and that's their probleot, mine.[applause] Their problem.

Now there's one modern-day lie that we want tacktéad then move on very quickly - and that
is the lie that says anything all black is bad. Ngwau're all a college university crowd. You've
taken your basic logic course. You know about an@ajemise, minor premise. So people have
been telling me anything all black is bad. Let'kendhat our major premise.

Major premise: Anything all black is bad.
Minor premise or particular premise: | am all black

Therefore[laughter] I'm never goingto be put inthat trick bag; I'thbdack and I'm all good.
[applause] Anything all black is not necessarily bad. Anythall black is only bad when you

use force to keep whites out. Now that's what whéeple have done in this country, and they're
projecting their same fears and guilt on us, andwee't have it, we won't have [tapplause]

Let them handle their own affairs and their owritglet them find their own psychologists. We
refuse to be the therapy for white society any éong/e have gone mad trying to do it. We have
gone stark, raving mad trying to do it.

| look at Dr. King on television every single dand | say to myself, "Now there is a man who's
desperately needed in this country. There is afmi&of love. There is a man full of mercy.
There is a man full of compassion.” But every tirsee Lyndon on television, | say, "Martin,
baby, you got a longway to go."

[laughter]

So that the question stands as to what we aregtlb do, how we are willing to say no, to
withdraw from that system and begin, within our coumity, to start the function and to build
new institutions that will speak to our needs. owindes County, we developed something
called the Lowndes County Freedom Organizations-dt political party. The Alabama law says
that if you have a party, you must have an embWm®m.chose for the emblem a black panther - a
beautiful black animal - which symbolizes the sgg¢érand dignity of black people. An animal
that never strikes back until he's backed so tarthe wall that he's got nothing to do but spring
out. And when he springs, he does not stop.

Now there is a party in Alabama that is calledAtebama Democratic Party. It is all white. It

has as its emblem a white rooster and the word#éwhpremacy for the right." Now the
gentlemen of the press, because they are advertindrbecause most of them are white and
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because they are produced by that white institutiemer calls the Lowndes County Freedom
Organization by its name - but rather they cahe Black Panther Party. Our question is, why
don't they call the Alabama Democratic Party theté&/8ock Party Plaughter] It is clear to me
that just points out America's problem with sex aalbr - not our problenjlaughter] not our
problem. It is now white America that is going teadlwith those problems of sex and color.

If we were to be real and honest, we would havediait, we would have to admit, that most
people in this country see things black and wiW{e. have to do that, all of us do: we live in a
country that's geared that way. White people wbalk to admit that they are afraid to go into a
black ghetto at night. They're afraid, that's &.fatey re afraid because they'd be "beat up,"”
"lynched,” "looted," "cut up," et cetera, et cetérhat happens to black people inside the ghetto
every day, incidentally. And white people are afrai that. So you get a man to do it for you - a
policeman. And now you figure his mentality, whiees afraid of black people. The first time a
black man jumps, that white man's gonna shoot Hie's gonna shoot him. So police brutality is
going to exist on that level, because of the inbdjy of that white man to see black people
come together and to live in the conditions.

This country is too hypocritical; and we cannotuatljourselves to its hypocrisy. The only time |
hear people talk about nonviolence is when bladpeemove to defend themselves against
white people. Black people cut themselves everftnigthe ghetto - don't anybody talk about
nonviolence. Lyndon Baines Johnson is busy bontiadnell out of Vietnam - don't nobody

talk about nonviolence. White people beat up bfaeple every day - dont nobody talk about
nonviolence. But as soon as black people startawenthe double standard comes into being.
You can't defend yourself- - that's what you'rarsgyyCause you show me a man who advocates
aggressive violence that would be able to livenis tountry. Show him to me.

The double standards again come into itself. Ishitdicrous and hypocritical for the political
shamelian who calls himself a vice president of tlmuntry[laughter] to stand up before this
country and say, "Looting never got anybody anyw®giaughter] Isn't it hypocritical for
Lyndon to talk about looting, that you can't accdisipanything by looting, and you must
accomplish it by the legal ways? What does he kabout legality? Ask Ho ChiMinh, he'll tell
you.

[laughter]

So that in conclusion, we want to say that, nunolpex. it is clear to me that we have to wage a
psychological battle on the right for black p eotpealefine their own terms; define themselves as
they see fit; and organize themselves as theyt sHew, the question is, how is the white
community going to begin to allow for that orgamg,ibecause once they start to do that, they
will also allow for the organizing that they wantdo inside their community. It doesnt make a
difference, 'cause we're gonna organize our wayway. We gonna do it.
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The question is how we're going to facilitate thosgters, whether it's going to be done with a
thousand policemen with submachine guns, or whetheot it's going to be done in a context
where it's allowed to be done by white people waydiff those policemen. That is the question.
And the question is, how are white people, whotb@inselves activists, ready to start move into
the white communities on two counts? On building mpelitical institutions to destroy the old
ones that we have, and to move around the condephite youth refusing to go into the army.
So that we can start, then, to build a new wotld ironic to talk about civilization in this
country. This country is uncivilized; it needs t® dvilized, it needs to be civilizefapplause]

We must begin to raise those questions of civilimat what it is and who do it. And so we must
urge you to fight now to be the leaders of today,tomorrow. We've got to be the leaders of
today. This country, this country is a nation oétfes! It stands on the brink of becoming a
nation of murderers! We must stop it! We must stbpgVe must stop it!

[applause]

And then therefore, in a larger sense, there igjtiestion of black people. We are on the move
for our liberation. We have been tired of tryingamve things to white people. We are tired of
trying to explain to white people that we're nohiga to hurt them. We are concerned with
getting the things we want, the things that we haveave to be able to function. The question
is, can white people allow for that in this coufiyhe question is, will white people overcome
their racism and allow for that to happen in tlasitry ? If that does not happen, brothers and
sisters, we have no choice but to say very cledviave over, or we're gonna move on over
you." Thank you[applause]
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